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traction.1 The Pagan Pantheon had just sunk away from
the support of the Eoman mind. It was not only that the
pagan gods were individually too base and polluted to sustain
the spiritual feelings of an expanding national intellect, "but
the whole collective idea of Deity was too feebly conceived
by paganism. Had the individuals of the Pantheon been
purer and nobler, their doom was sealed, nevertheless, by
their abstract deficiencies as modes of spiritual life for a race
so growing as that of man. How unfortunate, therefore,
that at this crisis, when ancient religions were crumbling
into ruins, new gods should be arising from the veriest
beasts amongst men: utterly repelled and rejected by the
spiritual instinct in man, yet suggested by a necessity of
political convenience.

But oftentimes the excess of an evil is its cure, or the
first impulse in that direction. From the connexion of the

1 The Romans themselves saw a monstrosity in this practice which
did not really exist in the metaphysical theory. It was, and it was
not, monstrous. In reality it was rational or monstrous, according to
theoretic construction. Generally speaking, it was "but a variety of
that divinity which in Christendom all of us so long ascribed to kings.
"We English always laughed at the French with their grand monarque,
although we ourselves, until after Charles I, never presented anything
to the sovereign without going down upon our knees. The Americans
of the United States have always laughed at us English, and the
sanctity with which our constitution invests the sovereign "We
English, Fiench, and Americans, have all alike laughed at the Romans
upon this matter of apotheosis And, when brought before ns under
the idea of Seneca's apocolocuntosis, this practice has seemed too
monstrous for human gravity. And yet, again, we English, French,
Americans, and Romans, should all have united in scorn for the deep
Phrygian, Persian, or Asiatic servility to kings. We of European
blood have all looked to the constitutional idea, not the individual
person of the sovereign. The Asiatics, though they also feebly were
groping after the same deep idea, sought it in such a sensual body of
externals that none but a few philosophers could keep their grasp on
the original problem. How profound an idea is the sanctity of the
English sovereign's constitutional person; which idea first made
possible the responsibility of the sovereign's ministers ! They could
be responsible only if the sovereign were not; let them be account-
able, and the king might then safely be inviolable. Now really
in its secret, metaphysics the Roman apotheosis meant little more.
Only the accountability lay not in Csesar's ministers, but in the
personal and transitory Caesar, as distinguished from the eternal
Iinperator.